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Pacem in Terris (Peace on Earth) 1963, Pope John XXIII -- issued only two months before the pope's death, this
encyclical is the first to be directed to "all men of good will," instead of just to Catholics. In a response to the Cold
War, the encyclical outlines necessary conditions for lasting world peace, looking at respect for human rights and
disarmament. Pope John calls for the development of a world authority to protect the universal common good,
condemns the arms race, and supports efforts to build peace.

Populorum Progressio (On the Development of Peoples) 1967, Pope Paul VI -- this encyclical, which Pope Benedict's

new encyclical commemorates, examines the economy on a global level and addresses the rights of workers to
decent work, just wages, decent working conditions, and forming and joining unions. Pope Paul VI calls development
the new name for peace, criticizes unjust economic structures that lead to inequality, and supports new international
and social relationships.

Laborem Exercens (On Human Work) 1981, Pope John Paul Il —issued to mark the 90th anniversary of Rerum

Novarum, this encyclical once again emphasizes the dignity of work and the rights of workers and the priority of labor
over capital. Pope John Paul also addresses disabled workers, emigration, materialism, and the spirituality of work.

Sollicitudo Rei Socialis (On Social Concern) 1987, Pope John Paul Il -- this encyclical honored Populorum Progressio on

its 20th anniversary, offering solidarity as a central requirement of our faith and times. Pope John Paul critiques
East-West blocs and other “structures of sin” that compromise the progress of poor nations and calls for solidarity
between rich and poor nations.

Centesimus Annus (The Hundredth Year) 1991, Pope John Paul Il -- on the 100th anniversary of Rerum Novarum, John

Paul Il reflected on the current state of issues that Leo Xlll had addressed in his day. It focuses on the moral
dimensions of economic life, the advantages and limitations of the market, the role of business, and the
responsibilities and limitations of government.

Evangelium Vitae (The Gospel of Life) 1995, Pope John Paul Il -- an affirmation of the gift of human life and the need

to protect it, this encyclical explored many threats to human life, including the evil of abortion, euthanasia, and the
use of the death penalty. It called the Church to be “a people of life and for life.”

Deus Caritas Est (God is Love) 2005, Pope Benedict XVI -- Benedict's first encyclical emphasized the connections
between love of God and love of neighbor. Pope Benedict said the Church could no more neglect charity than it could

Scripture or the sacraments. He located love of the poor at the center of Catholic life.

Caritas In Veritate (Charity in Truth) 2009, Pope Benedict XVI -- anticipated since 2007, this encyclical follows up on

the themes of Pope Paul VI's Populorum Progressio, calling it the Rerum Novarum of the present age. It deals with
the ethics of contemporary economics; poverty and development; global solidarity; charity, justice and the common
good; rights and duties; and care for creation, among other topics.
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Excerpts from Caritas in Veritate on Rights

“The right to food, like the right to water, has an important place within the pursuit of other rights, beginning with
the fundamental right to life” (27).

“Openness to life is at the center of true development. . . By cultivating openness to life, wealthy peoples . .. can
promote virtuous action within the perspective of production that is morally sound and marked by solidarity,
respecting the fundamental right to life of every people and every individual” (28).

“If there is a lack of respect for the right to life and to a natural death, if human conception, gestation and birth are
made artificial, if human embryos are sacrificed to research, the conscience of society ends up losing the concept of
human ecology and, along with it, that of environmental ecology” (51).

“In many cases, poverty results from a violation of the dignity of human work, either because work opportunities are
limited (through unemployment or underemployment), or ‘because a low value is put on work and the rights that
flow from it, especially the right to a just wage and to the personal security of the worker and his or her family’”*
(63).

“A link has often been noted between claims to a “right to excess”, and even to transgression and vice, within
affluent societies, and the lack of food, drinkable water, basic instruction and elementary health care in areas of the
underdeveloped world and on the outskirts of large metropolitan centers. The link consists in this: individual rights,
when detached from a framework of duties which grants them their full meaning, can run wild, leading to an
escalation of demands which is effectively unlimited and indiscriminate” (43).
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Excerpts from Caritas in Veritate on Duties

“’The reality of human solidarity, which is a benefit for us, also imposes a duty.” Many people today would claim
that they owe nothing to anyone, except to themselves. They are concerned only with their rights, and they often
have great difficulty in taking responsibility for their own and other people's integral development” (43).

“The more we strive to secure a common good corresponding to the real needs of our neighbors, the more
effectively we love them. Every Christian is called to practice this charity, in a manner corresponding to his vocation”

(7).

“The notion of rights and duties in development must also take account of the problems associated with population
growth. .. Morally responsible openness to life represents a rich social and economic resource. Populous nations
have been able to emerge from poverty thanks not least to the size of their population and the talents of their
people. . . States are called to enact policies promoting the centrality and the integrity of the family founded on
marriage between a man and a woman, the primary vital cell of society,' and to assume responsibility for its
economic and fiscal needs, while respecting its essentially relational character” (44).

“Today the subject of development is also closely related to the duties arising from our relationship to the natural
environment. The environment is God's gift to everyone, and in our use of it we have a responsibility towards the
poor, towards future generations and towards humanity as a whole. . . Our duties towards the environment are
linked to our duties towards the human person, considered in himself and in relation to others. It would be wrong to
uphold one set of duties while trampling on the other” (48, 51).

“The international community has an urgent duty to find institutional means of regulating the exploitation of non-
renewable resources, involving poor countries in the process, in order to plan together for the future. . . This
responsibility is a global one, for it is concerned not just with energy but with the whole of creation, which must not
be bequeathed to future generations depleted of its resources” (49, 50).

“What is needed is an effective shift in mentality which can lead to the adoption of new life-styles “in which the
quest for truth, beauty, goodness and communion with others for the sake of common growth are the factors which
determine consumer choices, savings and investments”. Every violation of solidarity and civic friendship harms the
environment, just as environmental deterioration in turn upsets relations in society” (51).

“Human beings legitimately exercise a responsible stewardship over nature, in order to protect it, to enjoy its fruits
and to cultivate it in new ways, with the assistance of advanced technologies, so that it can worthily accommodate
and feed the world's population. On this earth there is room for everyone: here the entire human family must find
the resources to live with dignity, through the help of nature itself — God's gift to his children — and through hard
work and creativity” (50).
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